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Introduction

Abul Hasan Bahmanyar ibn Marzban (998-1066) was a renowned Persian
philosopher and one of the brightest disciples of Ibn Sina (Avicenna). He expanded upon
his teacher’s teachings and authored the work “Kitab at-Tahsil”, which served as one of the
primary sources on philosophy, natural sciences, and ethics during the medieval period.
Bahmanyar’s works had a significant impact on the development of Eastern philosophy,
and he endeavored to harmonize the ideas of Plato and Aristotle with Eastern philosophical
traditions.

The main directions outlined in “Kitab at-Tahsil” include the following;:

Metaphysics: Bahmanyar’s philosophical views focus significantly on understanding
the general characteristics of existence and divine power. He examined existence from both
material and ideal perspectives, analyzing their interconnection and mutual influence.

Natural Sciences: The work provides insights into natural processes, the properties
of substances, and the laws governing their motion. This section continues Ibn Sina’s
teachings on the natural sciences.

Ethics: Bahmanyor reflected on human moral qualities and their significance in
society. According to his teachings, ethics play a fundamental role not only in an
individual’s personal life but also in social relationships. Bahmanyor placed great emphasis
on the systematic study of knowledge. He highlighted the boundless potential of human
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intellect and asserted that truth could be attained through three fundamental sources of
enlightenment: reason, experience, and divine guidance. His theory of enlightenment
became a source of inspiration for later Eastern thinkers and significantly influenced the
Renaissance period in the West.

Logic: Bahmanyor regarded logic as the primary tool for acquiring knowledge and
emphasized its role in developing human reasoning skills. His works on logic had a
profound impact on subsequent generations of logicians and scholars. Bahmanyor
developed logic as a fundamental tool for acquiring knowledge. According to his teachings,
logic is essential for organizing human reasoning and reaching the truth. He integrated
Aristotle’s logic with Ibn Sina’s analytical approach, enriching it with new dimensions.
These ideas had a significant influence on Western philosophy and contributed to the
advancement of science in Europe.

Methodology

The research employed philosophical, historical-analytical, and comparative
methods. Bahmanyor’s views on metaphysics, ethics, and natural sciences in his work
“Kitab at-Tahsil” were systematically analyzed. Through philosophical analysis, his
synthesis of Platonic and Aristotelian ideas was explored. The historical-analytical method
was used to identify the significance of Bahmanyor’s philosophy within the intellectual
environment of his era. The comparative method highlighted connections with Ibn Sina and
Western philosophy. A systematic approach allowed for an evaluation of the logical
structure and ethical concepts in his teachings from a modern perspective.

Result and Discussion

Bahmanyor’s significant contribution to global philosophy is evident in his
systematic development of Ibn Sina’s teachings on metaphysics and natural sciences. He
deeply analyzed Ibn Sina’s concepts of existence, knowledge, and cause-effect relationships,
enriching them with new philosophical perspectives. According to Bahmanyor, the material
and ideal aspects of existence complement each other, and human knowledge is aimed at
understanding their harmony.

The works of Abul Hasan Bahmanyor play an important role in the development of
Eastern philosophy. He adapted the ideas of Plato and Aristotle to the conditions of the
East, enriching them with new perspectives. Furthermore, his works have been deeply
studied by several Eastern scholars and incorporated into educational curricula. The
philosophical views of Abul Hasan Bahmanyor ibn Marzbon are primarily centered around
issues related to existence, knowledge, ethics, and human nature. A deeper exploration of
his ideas reveals that each of these topics is clearly aimed at enriching the traditions of
Eastern philosophy.

The main philosophical views of Abul Hasan Bahmanyor ibn Marzbon can be
summarized as follows:

1. Views on existence;
2. Theory of knowledge;
3. Ethical issues;
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4. Views on human nature;

5. State and society.

Abul Hasan Bahmanyor ibn Marzbon's views on existence hold significant
importance in medieval Eastern philosophy. He explained the understanding of existence
based on human knowledge and experience. Bahmanyor proposed studying existence from
two main aspects — material and ideal. These views can be seen as an attempt to reconcile
Plato’s theory of the world of ideas and Aristotle’s theory of natural existence.

Material existence: According to Bahmanyor, the material aspect of existence is based
on the laws of nature and its processes. He acknowledged the independent existence of the
material world and considered it important to study it through observation and experience.
In his view, material existence is a manifestation of the world created by God, which
develops according to certain laws and principles.

Ideal existence: Bahmanyor developed Plato’s teachings on the world of ideas.
According to him, material existence is an expression of ideal existence, and true existence
only exists in the world of ideas. He viewed human intellect as the primary tool for
understanding ideal existence and considered its development essential for grasping the
nature of reality.

Bahmanyor expressed the following thoughts about existence and divine power: He
linked the origin of existence and its driving force to God’s will. According to his teachings,
every material and ideal object is composed of divine power in its existence. This idea is
explained in Eastern philosophy through the concept of “cause and effect” (illat va ma’lul).
He emphasized that every process in existence has a divine cause at its core. When
discussing the unity of existence, Bahmanyor emphasized the inseparable nature of the
material and ideal aspects of existence, giving great importance to the harmony between
them. He analyzed existence as a unified system, believing that each part is interconnected
and complementary. These views became a significant direction in the philosophical
inquiries of the medieval period.

Bahmanyor’s doctrine of existence is the central point of his philosophical legacy,
based on the harmony between the material and ideal aspects of existence. He emphasized
the interconnection of reason and experience in understanding existence, asserting that the
origin and movement of existence are grounded in God’s will.

Abul Hasan Bahmanyor ibn Marzbon’s theory of knowledge is focused on
explaining the process by which humans understand truth through intellectual,
experiential, and intuitive knowledge. According to his teachings, knowledge plays a
central role in humanity’s quest to comprehend existence. Bahmanyor explained this
process through the harmonious interplay of reason, experience, and divine guidance.

When discussing the process of knowledge, Bahmanyor divided the human
knowledge process into three main stages:

1. Intellectual knowledge: Reason is the tool through which humans think about, analyze,
and derive general principles regarding existence. According to Bahmanyor, reason
allows individuals to understand the fundamental laws of existence, making it the first
step in the search for truth.
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2. Experiential knowledge: The second source of human knowledge is experience.
Bahmanyor believed that humans acquire true knowledge about things and events in
existence by observing them. He argued that “knowledge without experience is
insufficient for a perso”.

3. Divine guidance: Bahmanyor considered divine guidance to be the highest level of
knowledge. According to him, human knowledge, acquired through reason and
experience, is perfected through divine enlightenment. Divine guidance is seen as a
crucial source for attaining true knowledge.

According to Bahmanyor’s teachings, truth is the understanding of the essence of
existence. He believed that truth can be revealed through human intellect and experience,
but to fully attain truth, humans also require divine knowledge. The concept of truth is the
central point of his theory of knowledge, and this view is closely aligned with the teachings
of Ibn Sina.

Bahmanyor placed special emphasis on human intellect as the means to attain
knowledge. He stressed the importance of deeply studying logic and philosophy to develop
intellect. At the same time, he argued that human intellect was grounded in ideological
foundations, aimed at expanding knowledge about existence. Bahmanyor also emphasized
that human knowledge was shaped based on experience, noting that it was through
experience that one could understand the properties, characteristics, and relationships of
things. This perspective had a significant impact on the subsequent development of natural
sciences.

Bahmanyor considered spiritual development to be the highest level of knowledge.
He asserted that in order to achieve spiritual perfection, experience and reason alone were
insufficient, and divine guidance was necessary in this process. According to him, attaining
knowledge was not only of personal importance but also held social significance.

Abul Hasan Bahmanyor’s theory of knowledge is one of the significant achievements
of Eastern philosophy, as it explains the interconnection between reason, experience, and
divine guidance in the process of understanding existence. His teachings have had a
profound influence not only in philosophy but also in the fields of science and ethics. Abul
Hasan Bahmanyor ibn Marzbon’s views on ethics are among the central aspects of his
philosophical doctrine, as he deeply analyzed the role of ethics in human personal and
social life. In his view, ethics is the primary means for humans to achieve spiritual
perfection, and it ensures stability and justice in society.

Bahmanyor interpreted ethics as a system that harmonized individual and collective
interests. According to his teachings, ethics was not only a matter of personal discipline but
also a means to ensure justice and solidarity within society. He emphasized that human
moral behavior should have been in accordance with the laws of existence.

In Bahmanyor’s teachings, the core values of ethics include the following;:

1. Justice: Justice occupies a central place in Bahmanyor’s philosophy. According to him,
justice is crucial not only in an individual’s personal life but also in the development of
society.
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2. Loyalty to truth: Loyalty to truth is an important value in Bahmanyor’s ethical views,
considered essential for spiritual development. He called on individuals to defend the
truth in all circumstances.

3. Unity and solidarity: He emphasized the importance of maintaining unity and solidarity
to achieve stability in society. In his view, these values ensure mutual trust and
cooperation among members of society.

4. Contentment and gratitude: Bahmanyor stressed the significance of contentment and
gratitude in maintaining a balanced relationship with the material world. These values
protect individuals from negative emotions and guide them toward spiritual perfection.

Bahmanyor viewed ethics and religion as an inseparable unity. According to his
teachings, ethical principles must be based on divine laws because divine teachings lead
individuals toward spiritual purity and ensure justice within society. He emphasized that
ethical laws should be developed in harmony with human intellect and religious beliefs.
Bahmanyor considered ethics to be the social pillar of society. In his view, adhering to
ethical principles ensures peace and stability within society. Additionally, he placed special
emphasis on the moral responsibility of society’s leaders and rulers. He believed that for
society to progress, leaders must be just and ethical.

According to Bahmanyor’s teachings, ethics is considered the primary source of
personal perfection. He called on individuals to struggle against their desires and cultivate
moral virtues. He emphasized that achieving moral perfection not only served personal
development but also contributed to social progress.

Abul Hasan Bahmanyor ibn Marzbon’s philosophical views on the state and society
are considered one of the important directions of Eastern political and social thought in the
Middle Ages. His teachings covered issues such as the relationship between the state and
society, just governance, and the role of ethics and law in society. Bahmanyor emphasized
that the primary goal of state governance is to ensure justice and support the spiritual and
economic development of society. According to Bahmanyor, the primary goal of the state
was to ensure justice and stability in society. He viewed the state as a means to ensure that
members of society lived together in harmony. In his view, the state had to create conditions
to resolve conflicts among people and facilitate their spiritual development.

In Bahmanyor’s teachings, just governance occupies a central place. According to
him, justice is the fundamental foundation of state stability, and laws play a decisive role in
ensuring it. State leaders must adhere to the laws and apply them justly for the benefit of
society. These views of Bahmanyor became one of the key directions of Eastern political
philosophy in later centuries. Bahmanyor interpreted law and ethics as closely
interconnected concepts. According to him, laws had to derive from ethical principles and
be applied equally to all members of society. Since ethics were linked to divine sources,
adhering to laws was not only a legal obligation but also a moral duty.
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Conclusion

In conclusion, Bahmanyor paid special attention to the moral responsibility of state
leaders. According to his teachings, a leader must be just, wise, and place the people’s
interests first. He saw the leader as a key figure in the spiritual and economic development
of society, emphasizing that their actions must align with the public interest. Bahmanyor
believed that ensuring justice in society is not only the state’s duty but also the responsibility
of every individual. He called for strengthening the cooperation among community
members and creating an atmosphere of trust between them. Society members should
contribute to ensuring justice by adhering to laws and ethical principles.

Bahmanyor also consistently analyzed the relationship between the state and religion.
In his view, the laws of the state should be based on divine teachings. Religion serves as the
spiritual foundation of society and is an important source for ensuring the legitimacy and
justice of the state. Thus, the state and religion must work in harmony to ensure that people
achieve spiritual development. Bahmanyor saw education and enlightenment as crucial
factors for the development of both the state and society. He believed that educated
individuals are the primary force in society and are essential for the effectiveness of state
policies. The state should support the development of education and science, as this ensures
the overall development of society.

Abul Hasan Bahmanyor ibn Marzbon’s philosophical views on the state and society
had a significant impact on the development of political and social thought in Eastern
philosophy. His teachings, covering topics such as just governance, the harmony of law and
morality, the responsibility of leaders, and the spiritual progress of society, contributed
greatly not only in the Middle Ages but also to the later evolution of political and social
thought.
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